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' An Anſwer to the Requeſt to Proteſtants, 


(a) To produce Plain Scriptures direfly Authori- 
Zing theſe their Tenets. 


(a) Auf. * F Edo indeed make the Scripture the 
: Rule of our Faith, becauſe we be- 
lieve God gave us the Scripture to 
be our Rule, and we know not 
where to meet with a better ; and 


therefore we do not quarrel.at this Requeſt to produce plain 
Scripture proofs for what we believe; but we may juſtly 
quarrel at-the fallacious or unskilful way of ſtating it, as 
if we pretended to own no Dodtrines, but what are contain- 
ed in the expreſs Words of Scripture; and therefore, to un- 
derſtand this matter, we muſt conſider the ſeveral kinds . 
of Doctrines profeſſed in the Church. of Exg/azd, and what 
kind of wool from Scripture, they are capable of. | 
1}, The poſitive Articles of Faith, ſuch as are-contained 
in the Creed, and expreſly taught in Scripture, we prove 
from plain and expreſs Teſtimonies of Scripture, and are 
ready. to give our.proofs of them, when they are demanded. 
But beſides theſe, 2y, we have a great many Negative Ar- 
ticles, oppoſed to the Corruptions and-Innovations of the 
Church of Rome : Now to believe a Negative, is only to be- 
lieve that ſuch a Do&trine 1s not taught in Scripture ; and - 
it would be a very wiſe Requeſt, to deſire us to prove by 
plain and expreſs Scripture, that ſuch a Doctrine is not 
taught in Scripture. We believe it 15 not there, becauſe 
we cannot find it in Scripture, and thoſe who pretend it is 
there, cannot ſhew it there ; which is proof enough, = 
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all that the thing is capable of. 3/ , There are other Dodtrines, 
which, it may be, arenotin a ftrict Senſe, Articles of Faith, 
but great and uſeful Truths, which cannot be proved by E. 
expreſs Words of - Scripture, but by immediate and neceſſa- 
ry Conſequence ; and it is ridiculous in thefe Caſes, to de- 
mand a lire Proof, if by that he means theexpreſs words 
of Scripture, for we never pretended to that in ſuch mat- 
ters, but think it very reafonable to believe an evident 
Conſequence, as well as expreſs Words. Since our Saviour 
proved the Reſurrection it ſelf by Conſequence , Marth. 22. 
32. Having premiſed this, T ſhall examine, what it is he 
would have proved, in which alſo he has betrayed great 
want either of skill or honeſty, as will appear from particu- 
lars. | 
I. Scripture is clear, in all Neceſſaries, to every Sober En- 
uirer. | 

: A. He begins well with demanding a Scripture proof ; 
That the Scripture is clear in all Neceſſaries ; as if we Prote- 
ſtants wanted a Scripture proof,that the Sun ſhines, when we 
ſee it. Can there be any better proof, that the Scripture 
is clear and plain, than its own plainneſs? And therefore, 
every plain Text proves its own plainnefs. If this Propoſi- 
tion , Scripture ts clear in all Neceſſaries, to every Sober En- 
quirer , were contained in expreſs Words in Scripture ; yet 
if we could not find it plain, we ſhould rather queſtion , 
whether thoſe Words are plain, than believe the Scripture to 
beplain, when we do not find it fo. But if T find the Scripture 
plain, the plainneſs of the Scripture proves it ſelf, and needs 
no other proof. -And yet this is: one of thoſe Propoſitions, 
which may be proved by plain and neceffary Conſequence 
from the Scripture. For if the word of Ged be a Light unto 
our Feet, and a Lamp unto our Paths, then it muſt be clear, if 
Light be clear, P/al. x19. 105. If it be able to make men wiſe 
unto Salvation, 1 Tim. 3. 15. then it muſt be plain and intelli- 

gible in all things neceſfary to Salvation. Ee 
Il. '7he- 
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IF. 7he Secular Prince hath all Spiritual Juriſdiftion and * 
Authority, immediately, from and under God. 

A. What Authority the Church of England grants to 
Kings in matters of Religion, which he here calls all Spir;- 
tual Juriſdiftion, and Authority, we are taught in the 37h 
Article of Religion : The X;jngs Majeſty hath the chief power 
in this Realm of England, and other his Dominions, unto whom 
the chief Government of all Eſtates of this Realm, whether they 
be Ecclefiaſtical or Civil in all cauſes doth agpertain, and 1s 
wot, and ought uot to be ſubjet to any foreign Juriſdiftzon. 
Which is turther explained, 7hat we give not our Princes, 
the Miniſftring of God's Word, or of the Sacraments, but 
that only Prerogative which we ſee to have been given always to 
all Godly Princes in Holy Scriptures by God himſelf,that is,that 
they ſhould rule all Eftates and Degrees committed to their 
charge by God, whether they be Eccleſiaſtical or Temporal, and 
reftrain with the Civil Sword the ſlubborn and evil doers. 
| Which ſignifies no more, than that the King is ſupreme in 
his own Dominions, and therefore there is no Power, nei- 
ther Secularmor Eccleſiaſtick above him ; for it there were, 
he were not Supreme; Muft we then prove by expreſs Scri- 
pture, that the King is Supreme? Do men want Scripture to 
prove, That Supreme Power is Supreme 2 Thusſome men 
are always in the Extremes, - either the Scripture ſignifies 
nothing, or it muft be every thing, Grammar, and Didti- 
onary and Logick, and Statute-book, and all ; but can they 
prove by expreſs Scripture, that the King has the Supreme 
power in Civil cauſes? Then I will prove, That he has the 
Supreme power in Eccleſiaſtical-cauſes ; and I think Rom. 
I3. I.. Let every Soul be ſubjeft to the Higher Powers, is a fut- 
ficient proof of both. 

HI. Juſtification by Faith alone (viz. a Perſuaſion that we 
are juſtified) is a wholeſome Dodtrine. 

A. Our Church does teach, That Fuſtification by Faith on- 
ly is a moſt wholeſome Doftrine, and very full of comfort, Ar- 
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ticle x1. but ſhe does not teach, 7hat juſtifying Faith is a 
perſuaſion, that we are juſtified ; and ſure we are not bound 
to prove that by Scripture, which we do not believe. 

IV. The Subſtance of Bread and Wine remains after, -what 
3t was before, Sacerdotal Conſecration. 

A. Our Church teaches, That 7ranſub/tantiation (or the 
chanze of the ſubſtance of Bread and Wine ) in the Supper of 
the Lord, cannot be proved by Holy Writ, Art. 28. But the 
does not teach, [That the Bread and Wine remain after, what 
they were fefore Sacerdotal Conſecration. Their ſubſtance is 
the ſame, that is, they are 'Bread and Wine till, but by 
virtue of Chriſt's Inſtitution, after Conſecration they are not 
meer Bread and Wine, but a Sacrament of our Redemption by 
Chriſt's death, and to ſuch as rightly, worthily, and by faith re- 
ceive the ſame, the Bread which we break, is a partaking of 
the Body of Chriſt, and likewiſe the cup of -bleſſing is a parta- - 
king of the Blood of Chriſt, The - ſubſtance of Bread and 
Wine is. the ſame, but the Inſtitution gives it ſuch a new re- 
lation and uſe, - as 15 equivalent to changing its nature, and 
makes it the Sacramental Body and Blood of - Chriſt. And . 
this the words of Inſtitution are an expreſs proof of, This is 
my Body ; tor if it be not his Natural Body, as ſenſe and rea- 
ſon tell us it cannot be, then it-muſt be only his Sacramen- 
tal Body, - or his Body by Inſtitution. - Chriſt was viſibly pre- 
ſent with-his Apoſtles in-his own Natural Body, -when he 
inſtituted this Sacrament, and therefore they could not un- 
derſtand, and - our Saviour conld-never intend they ſhould 
believe, that the Bread which he bleſſed and brake, was his 
Natural Body, which they ſaw before their eyes; that they 
ate their Lord, when they ate the Conſecrated Bread, that 
they {wallowed him down into their ſtomachs, and 'yet all 
this while faw him, and converſed with him,as they did. at 
other times. The Bread is the Body of Chriſt, but it is his 
broken Body, which it could not be at the Inſtitution of this 
Sacrament ; for Chriſt was not then Crucified, his Natural 
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Body was not yet broken, and therefore the broken bread, 
though it was his Sacramental, could not be his Natural 
Body ; his Blood was not then ſhed, and therefore though 
the Wine was hw Blood of the New Teſtament, it could not 
be his Natural Blood: which is ſhed for the remiſſion of ſins, 
unleſs his Natural Body was broken, and his Blood ſhed be- 
fore he was crucified. Now I take that to be the expreſs ſenſe- 
of Scripture, which is the only ſenſe that can be made of 
it ; for aſenſe in which it is impoſlible, is none at all. 

V. Oar Lord's Preſence in or with the Euchariſt is meerly 
gracious and influential; and, if more, only to the Faithful. 

A. There is no ſuch Propoſition as this taught by the 
Church of. Ezgland, that Iknow of ; we own the influcen- 
ces of the Divine Grace to:accompany the external admini- 
ftration of the Lord's Supper; and this I ſuppoſe, they will 
not put us to prove. We own the Sacramental Body and 
Blood of Chriſt, that is, the Confecrated Elements, to be 
really preſent upon the Altar, and verily and i»deed caten- 
of the Faithful ; for ſo our Saviour expreſly tells us, 7his is. 
my Body, and This is my Blood; and this is ſomewhat more 
than to fay, that our Lord's Preſence in or with the Euchariſt- 
is meerly gracious and influenteal: for fo he is preſent in all: 
other Religious Duties ; but here he is ſo preſent, that his 
Body and Blood, with all the benefits of his Death and Paſ-- 
ſion, are exhibited to worthy Receivers, as much as they 
could have. been, had we eat his Natural fleſh, and drank 
his blood. And therefore whatever difference they would 
allow, between Chritt's gracious and influential preſence in 
the Euchariſt; and eating his Natural fleth and blgod, had 
that been poſſible, the ſame we allow. betweerrhis gracious 
Preſence, and eating. his Sacramental Body, which is to all 
the ends and purpoſes of a Sacrament, the fame by his own - 
Inſtitution, with his Natural fleſh and blood ; for the carnal 
feeding on Chrilt's fleſh, is not a Sacramental cating of him... 
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" Butif by more he means, that Chriſt is corporally prefent 

mtrhe Euchariſt, that his natural Fleſh-and Blood. is contain- 

ed under the Species of Bread and Wine, this we deny, and 

it being a Negative Article, it is ridiculous, as F obſerved be» 

ſore, to demand expreſs Scripture, to. prove that it is nat in 

the Scripture ; let thoſe, who. afhrar it, prove by expreſs 
Scripture, that it is. there; for 7his is my Body, and this is 

my Blood, will not-do it : We own, that it is. the: Body and 

Blood of Chrift, as. well as they ; and therefore they mufi 

prove, that it is Chriſt's naturak Body and Blood , and it is 

well tor them, that they have ſomething; elſe than Scripture 

to truſt to, | Ih LEMERN 3 94S, 

VI. Adoration of the Eucharifs ( 1. e. of our Sauiour undes 

the Species of Bread and Wine ) i Idolatry. SE + OS. 

A. Nor is there any ſuch Propoſmion. as this taughtin the 

Clurch of Eze/and. We teach indeed, that Bread and Wine 

in the Euchariſt, remains Bread and:Wine after Conſecration, 

and that to adore Bread and Wine is Ifdolatryr, as Rowas 

niſts themſelves confeſs, and iseafily proved from Scripture, 

if to give Divine Worthip to Creatures beldolatry.: Toadore 

our Saviour is no Idolatry:,' but:to adore: Bread and Wine for 

our Saviour may be as much Idokatry, as:toworftup-the Sun 

for God, But this Author puts. a fallacy upors his Readers, 

by an explanatory Parenthefis:, Adoration of the' Euchariſt 
(1. e: of our Saviour uneter theSpecies of Bread aud Wine) as if 

they only worthipped:our Swiourunder the: Species of Bread 

and Wine; whereas they teach that the Species themſelves 

my oe (whatever they be, to be fure, not Chriſt himſelf) are to 
ſeoure of be worflypped together with Chriſt; and therefore,according 
the 4do- to their own Doctrine, they muſt worſhip ſomething which 
in bd isnot Chriſt. And let them confgder, what name togive this. 
e-8,9.G. VI. Al Chriſtians, whenever they communicate, are obligd . 

.to receive in both Kinds. | 

A. And why does he not ask- us ta:prove;. That all Chriſti» 

ans., whenever they communicate, are obliged to receive the 
Bread 2 
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Bread 2 For there is the fame Inſtitution for the Wine, that 
there is for ths Bread. There is' no' other rule in matters of 
Inſtitution, but. to obſerve the Inſtitution; and ſince the Sa- 
crament was inflituted in both kinds,and neither Chriſt nor 

his Apoſtles have told us,thar it is ſufficient to receive in one 

kind,” we think this reaſon enough to aſſert, That all Chri- 
{Fians when they do communicate, muſt communicate in 
both kinds. And' indeed this Sacrament is not compleat 

Without it ; for if we conſider it as a ſpiritual Feaſt, Wine as 

well as Bread, to drink as well as to eat, is eſſential to a Feaſt ; 

if we conſuler the End of the Inſtitution, to be a commemo- 
ration of the Death of Chriſt, and the expiation of his Blood, 
how can we commemorate Sacramentally the expiation of 
his Blood, without drinking his Blood, which is ſhed for the 
remiſſion of ſins 2 For to eat his Blood together with his 
Fleſh, as they pretend, does nor repreſent his broken Body, 

and his Blood ſhed, but his whole Body with Fleſh and Blood 

together, which contradicts the very Inſtitution of this Sup- 

per. And it we partake of no bcnefits in the Sacrament, but 

what we Sacramentally commemorate, I would deſire this 
Author to tell me, how thoſe who do not drink the Blood 

of Chriſt, this blood of the New Teſtament, obtain the remi{- 
ſion of their ſins? A very material thing for thoſe to con- 
ſider, who would be ſure of their Salvation. 

VIE Chaſtity deliberately vow'd may be, inoffenſruely,uiolated. 

A. This.is no Doitrine of our Church,nor are Proteſtants 

now. concerned init, taough ſome of the Monks and Nuns 
at the beginning of-the Reformation were. There was no 
ſuch thing known as vowing Chaſtity , as that ſigni- 
fies a Vow againſt Marriage ; neither under the Law, 
nor in the times of Chriſt and his Apoſtles ; and therefore 
we cannot expet& in Scripture an expreſs deciſion of this 
matter, but mult argue from the natare and obligation of 
Vows. And if he pleaſe to conſult the Writings of the firſt 
Reformers, who were concerned to vindicate themſelves in 
this point, he will 6nd it cafier to condemn what they did, 
B- :* than 
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than to anſwer the reaſons, whereby they juſtifie it. Theſe 
Vows were never thought ſo Sacred, but that the Pope can- 
diſpenſe with them; and what is diſpenſable, neceſſity will 
diſpenſe with on courſe ; and that they themſelves knew 
beſt. Theſe Monaſtick Vows were undertaken as the moſt 
excellent ſtate of Religion, as meritorious of pardon and 
juſtification, which is a fulſom ſuperſtition and corruption of : 
Chriſtianity, and therefore are void and null as all other fu- 
perſtitions are. And if Monaſtick Vows, as fuch, do not ob- 
lige, as no ſuperſtitions can ; then they were free to uſe that 
liberty, which God and Chriſt had allowed them. But who 
taught him to call a Vow againſt Marriage, a Vow of Cha- 
ſtity, when Marriage it ſelf is a ſtate of Chaſtity 2 And tho' 
it be lawful to vow Chaſtity, which is a neceſſary duty, ler 
him prove, thar it is lawful for any man,nay a boy, or girl, 
to vow not to marry, when our Saviour himſelf tells us, this 
is not in every mans power ; and nothing can be a lawful 
matter for a Vow, but what 1s in our power. Chriſt indeed 
tells us of ſome, Who made themſelves Eunuchs for the King- 
dom of Heaven, Mat. 19. 12. that is, who voluntarily choſe 
a devout cca&libacy , not who obliged themſelves againſt 
Marriage by the Religion of a Vow.But if the Vow of Cha- 
ſtity is ſo ſacred, I hope, they keep it better now, than ſome 
of their Predeceſlors have done ; unleſs they think the Vow 
of Chaſtity only obliges them not to marry, tut does not 
reſtrain them from a vagrant luſt. 

IX. 4/1 Chriltian Excellencies are commanded. 

A. This | th.ns St, Paal has determined, Phiſ. 4. 8. Fi- 
»aly Brethren, whatjover things are true, whatſoever things are 
hanejt, whatſcver things are juſt, whatſoever things are pure, 
whatſ ever things are lovely, whatſoever things are of good report, 
if there b2 any virtue, and if there be any praiſe, think on theſe 
things. 1 thee general Expreſſions do not comprehend a// 
Chriſtian Excellencies, I know not what does. And indeed, 
whatever Virtues are commanded, we muſt always reckon 


that the heights and pertections of thoſe Virtues are _—_— . 
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ded, for God can command nothing leſs than a perſedt Virtue; 
' and it is apparent, he has annexed no Limitations to his com- 
mands; for weare required to be perfef, even as our Father, 
which is in Heaven, 1s perfed. Not that every man ſhall be 
damned, who does not attain to the higheſt Perfe&ions ; for 
through the Merits and Interceſſion of our Saviour, God will 
accept of a ſincere,tho imperfe&t Obedience; but ſincerity it 
ſelf requires our endeavours after Perteftion, which could not 
be our duty, if it were not commanded ; and tho a ſincere 
Chriſtian ſhall be ſaved notwithſtanding his many detects, 
yet our reward ſhall be proportioned to our ſeveral Degrees 
and Attainments in Virtue. Nothing is a Chriſtian Excellen- 
cy, but what is an inſtance of ſome Virtue, which is com- 
manded , which will throw a great many meritorious 
Works, which our Author had an eye on, out of this number, 
and every degree and act of Virtue becomes more or leſs ne- 
ceſary to us, according to our different Qualifications and 
Circumſtances of Life, according to our Saviours rule, zo 
whom much is given , of them ſhall be much required. Theſe 
uncommanded Chriſtian Excellencies are what the Church of 
Rome call Works of Supererogation , which our Church has 
condemned, Art. 14. in theſe words. Voluntary Works beſides, 
over aud above Gods commandments , which they call Works of 
Supererogation, cannot be taught without Arrogancy and Impiety. 
For by them men do declare, that they do not only tender unto God 
as muth as they are bound to do, but that they do more for his 
ſake, than of bounden duty is required; whereas Chriſt ſaith 
plainly, When ye have done all that are commanded to you, ſay, 
that we are as 2g te Servants. 
X.Every Soul,as ſoon as expired,zs convey d to Heaven or Hell. 
A. The Scripture gives us no account of any other places 
of rewards and puniſhments in the other World, but Heaven 
and Hell, and therefore we know of no other. Our Church 
has expreſly determined, Art. 22. That the Romiſh Dottrine 
of Purgatory, is a foud thing, vainly invented, and grounded up- 
0n no warranty of Scripture, _ rather repugnant to the ow A 
2 0d, 


[70,T . 

God. Now, that there ate no other places of rewards and pu- 
niſhmerits but Heaven and Hell, and that there is no ſuch. 
place as Purgatory, where the Souls of Men, who have any. 
Sins to expiate, are purged and tormented with Fire, are Ne- 
gative Articles, and therefore not to be.proved by expreſs and 
poſitive Teſtimonies of Scripture. But that every Soul, as 
ſoon as expired, is conveyed to Heaven or Hell, is only an in- 
ference from this Do&rine, that we know of no other place 
they ſhould go to after Death, the Scripture having not told 
us of any other, and Chriſts parable of Dzves and. Lazarus , 
and St. Paul's deſire to be diſſolved, and'to be with Chriſt , 
looking fairly that way. And yet our Church has not poſi- 
tively determined this, in-reverence, I ſuppoſe, to many of the 
Ancient Fathers, who did aflert an intermediate ſtate between. 
Death and Judgment, not a Purgatory, where the Souls of 
good Men were puniſhed for their Sins, but a ſtate of eaſe and 
reſt, tho not the higheſt Heavens. 

XI. Defring the [nterceſſions of the Bleſſed, is more Superſti- 
ticus, and Derogatory to our Lord's Mediatorſhip, than entreat- 
ing the Prayers of Holy Men Militant. : 

A. This isas plain in Scripture, as that Chriſt is our on- 
ly Mediator in Heaven, who alone (like the high Prieſt under 
the Law, who was his Type) is admitted into the Holy of 
Holies to make Expiation, and to intercede for us. As 
great a difference as there is between the mutual Prayers of 
good Men tor cach other on Earth, and the Intercefſion of 
Saints for us in Heaven, by ſo much more does the Intercef- 
ſion of Saints in Heaven invade the Office and Mediator- 
ſhip of Chriſt, than the Prayers of good Men on Earth. Good 
men on Earth pray for each other as humble Supplicants, 
as Members of the ſame Body, as ſubject to the fame Temp- 
tations :. Saints in Heaven intercede as poweriul Favourites, 
who by their merits and intereſt with God, obtain Bleſſings 

for us;and any meritorions Interceſſion is inconſiſtent with the 
only Medtatorſhip of Chriſt in Heaven. But ſuppoſe we 
could not prove, that the Interceſſion of Saints in Heaven,- 

Is. 
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is any more inconſiſtent with the Mediatorſhip :of Chriſt, 
than the Prayers of good Men on Earth are; does this prove, 
that we may pray to Saints with all the Solemnities of De- 
,votion, that we do to God or Chriſt, which is to give Divine 


Honours to Creatures; tho he minces the matter, and calls it, 


w defiring the Interceſſions of the Bleſſed; and might with as. 


good reaſon call his Prayers to Chriſt, only deſiring the In- 
terceſſions of Chriſt ; and his Prayers to God, only deſiring 
ſome Bleſſings of God, as he does of his Friends on Earth. 
The ſum of what we teach aLout this matter, is this. That 
we muſt worſhip none but God, and therefore muſt not pray 
to Saints and Angels, as ovr Saviour teaches, 7hou ſhalt 
worſhip the Lord thy God, and him only fhalt thou ſerve. That 
there is but one Mediator between God and Man, the Man 


Chriſt Jelvs, and therefore we muſt not make more Media- 


tors to our ſelves, nor put our truſt in the interceſſion of 


Saints and Angels. Thus far we have plain Scripture proof. 


And then we think common Senſe teaches us the reſt, That 
it is an Injury to an o»ly Mediator, to ſet up other Mediators 
with him. That good Men on Earth are not Mediators, but 
Supplicants, which is noencroachment on Chriſt's Mediator- 
ſhip; and that Saints in Heaven,according to the Church of 
Rome, pray as Mediators and Interceſſors, who appear in the 
Preſence of God for us; and this is not reconcilable with 
Chriſt's only Mediatoriſhip in Heaven. 

XII. Aonouring the Croſs, the Reliques and Repreſentations of 
our Lord and his Saints, with that degree of Reverence as we do 
the Goſpels, (commonly kiſs d and ſworn by) Altar , and other 
prot Utenſils, is Idolatry. 

A. This is a very reaſonable Requeſt, to require us to prove 


- that by Scripture,which we do not believe ! Papiſts indeed 


would excuſe that Worſhip, which they pay to the Croſs, to: 
Reliques and Images, by ſaying, That it is no more than that 
Reverence, which we allow to the Goſpels, and Religious: 
Utenſils, which is no more than an external Reſpect ; but 


do thoſe, who charge them with Idolatry in worſhipping the 
. Crols, 
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Croſs, and Reliques, and Images, charge them only with gi- 
ving ſome external Reſpedts to them, or with giving them 
formal acts of Worſhip and Adoration > As both the Decrees 
of their Councils , and the viſible Practice of their Church 

roves: And if he would have this proved to be Idolatry, 
he may meet with ſome Proteſtants, who will be ready to 
oblige him. 

XIII. The Pope is Antichriſt. 

A. This indeed has been affirmed by ſome Proteſtants, but 
i5no Article of our Church, and therefore we are not bound 
to prove it,but when we have a mind to it. No man ever pre- 
tended that there is any- ſuch Propoſition in Scripture , as 
that the Pope of Rome is Antichriſt, but ſome think that the 
Characters of Antichriſt and the Mar of Si», are much more 
applicable to him, than the Univerſal Headſhip and Infalli- 
bility. 

Xiv. Every Prayer, us'd jn Divine Offices, muſt be in a Lan- 
guage vulgar, and intelligible to gvery Auditor. 

A. Why he ſhould put us upon proving this from Scripture, 
I cannot tell, when he knows that St. Paul has a whole 
Chapter to prove it, x Cor. 14. unleſs he has ſome reſerve in 
expreſling it by every Prayer. For that indeed, St. Paul does 
not ſay in Words, but his Reaſon faies it. For if the Reafors 
he aſſigns againſt Prayers in an unknown Tongue, extend 
to all Prayers; then it proves, that every publick Prayer 
ſhould be in a Language underſtood by the People. But what 
is this to the Church of Rowe, who has all publick Offices 
in an unknown Tongue 2 Yes, if they could prove it law- 
ful ever to pray in an unknown Tongue, they would. pre- 
ſently prove it lawful always to do ſo ; and thus Sr. Pauls 
diſcourſe againſt praying in an unknown Tongue is confu- 
ted for- want of ſaying that we muſt never pray in an un- 
known Tongue. But whether it be not more reaſonable to 
conclude from St. Pauls diſcourſe againſt praying in an un- 
known Tongue, that we muſt never do fo, than trom his net 
ſaying, that we muſt never pray inan unknown Tongue, that 

we 
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we may always do fo, let any man judg, who has not re- 
nounced his own underſtanding. 

. XV. A Company of Chriſtians, voluntarily ſeparating from 
all other Chriſtian Societies, condemning their Doftrines and 
Rites, deſtitute alſo of any vifible C 6 er with them in 
the Euchariſt, in any Religious Aſſemblies or Solemnu Devoti- 


"2 ons, can, notwithſtanding this perverſe, intire, and manifeſt Sex 


araticn, be a myſtical Member of Chriſt, in Catholick Unity, 

and a Charitable Part of the Catholick Church. | 

A. If he applies this to us, it is manifeſtly falſe; for tho? 
we do not communicate with the Church of Rome in- her 
corrupt Worſhip, yet there are many Chriſtian Churches, 
with whic!: we can and do communicate, and ſeparate our 
ſelves no farther from any ſociety of Chriſtians, than they ſe- 
parate themſelves from the Primitive and Apoſtolick Chur- 
ches. But to gratiiie him, Suppoſe that all the Communions 
of Chriſtendom were corrupted in their Worſhip, ſo that 
we could not ſafely communicate with any one of them but 
our own ; yet if the Church of England be a true Apoſtolick 
Church, in Faith and Worſhip, and Government, and ſepa- 
rates from others only upon account of ſuch corruptions, . as 
will juſtifie ſuch a ſeparation, what ſhould hinder her from 
being a myſtical member of Chriſt, in Catholick unity, and a cha- 
ritable part of the Cathalick Church > The true Apottolick 
Faith and Worſhip does certainly make us the my/ical mem- 
bers of Chriſt's Body,or elſe I defire to know, what does 2 Ca- 


tholick Unity is not violated by a juſt ſeparation, and dan-. 


erous corruptions in Faith and Worthip are a juſt cauſe of 
Wing : Come out from among them, and be ye ſeparate, ſaith 
the Lord, and touch not the unclean thing, and I w!l receive 
you, 2 Cor. 6.17. and where there are ſuch corruptions, ſo 
fatal and dangerous to mens ſouls, how far ſoever ſuch cor- 
ruptions have ſpread, it is a greater act of charity to ſepa- 
rate,thin ro communicate with them, as it is greater chari- 
ty-toreprove men for their ſins, and forſake their company, 
than to joyn with them in a wicked contederacy. Thus 1s 
the 
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-the-true ſtate of the caſe, and this we can prove either from 
the expreſs words. of Scripture, or from eaſe and neceſſary 
conſequences ;.and this ſhows that it is poſlible, 2hat a compa- 
ny of Chriſtians, (not) voluntarily (but neceſfarily) ſeparatin 
fron all other Chriſtian Societies, condemning their Canin 
Dofrines and Rites, deſtitute alſo of any vifble correſpondence 
with them in the Eachariſft, in any Religious Aſſemblies, or ſo- 
lemn Devotions, (upon account of ſuch corruptions )- car yore 
withſtanding this (not) perverſe (but juſt and neceſſary) ſe- 
paration, be a myſtical member of Chriſt, in Catholick unitv, and 
a charitable part of the Cathalick Church, which is not meer- 
ly the preſent Church of one age, but the whole Church, 
"Som the times of Chriſt and his Apoſtles to the end of the 
world. For could we ſuppoſe at any time all the Communi- 
ons of Chriſtendom to be corrupt but one, that one uncor- 
rupt Church mult forſake the communion of all others, and 
yet it would be a member of Chriſt, and a charitable part of 
'the Catholick Church, unleſs it be only numbers, not the 
purity of Faith and Worſhip, which makes the Catholick 
Church 2 | 

XVI. The whole Clergy of the Catholick Church may apoſta- 
tize from Fundamental Truth and Holineſs ; whilſt part of a 
National Laity may preſerve both, diſcover the Clergies De- 
feftion, and, depriving them, heap to Themſelves Teachers of 
their own ſending and inſtruttions 

A. What he intends by this, I cannot well gueſs ; I ſup- 
-poſe, he would have his Readers believe, that the whole Cler- 
.gy of the Chriſtian world did at the time of the Retormati- 
on maintain the Dodtrines of the Church of Rome, which 
were rejected and condemned only by the major vote of a 
Parliament of Lay-men in-Eze/and ; which how falle it is, 
all the world knows. For, 
I. There were many other Churches, and better parts of 
the Catholick Church, than the Church of Rome, whigh did 
\not own thoſe Doctrines and corruptions, which we reje&. 

2.Nay the whole Clergy of the Roman Church did not.For 


were 
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were riot our Fugi/h Biſhops and Clergy as Zealous in the 
Reformation, as any Laymen ? And were not they Biſhops in | 
Communion with the Rowan Church > Were not the German 
Reformers of the Clergy 2 And was the whole Clergy then a- 
gainſt the Reformation 2 Theſe are admirable things to be 
proved by direct Teſtimonies of Scripture. | 

3- Nor do we fay, that the R»wan Church her ſelf has 4po- 
ftatized from fundamental Truth and Holineſs. Wedo grant, 
that they have retained the true Faith and Worſhip of Chriſt, 
tho they have fatally corrupted both, by Additions of their 
own. 
4. If the firſt diſcovery of this Defe&tion had been made by 

Laymen, and afterwards acknowledged by the Clergy, who 

Joyned in the Reformation, I ſhould not have thought the Re- 

formation ever the worſe for it. For if the Clergy corrupt Re- 

Iigion, we have Reaſon to thank God, if he opens the Eyes of 
honeſt and diſintereſted Laymen. But is not this Author very 

modeſt in his Requeſts, who would have us prove his own Ca- 

lumnies, and ſpiteful Inſinuations from Scripture ? 
This, Ithink, is Anſwer enough to his Regue/?. And as for 


' his following Harangue, there is little in it to be anſwered, 


butt fome ſpiteful and ſenſleſs Reflections, which are better de- 
ſpiſed then anſwered. But let us briefly conſider ſome of them, 
leſt he ſhould think they cannot be anſwered. 

* I. Hefaies, In theſe poſitive Propoſitions, our Religzon chiefly 
conſiſts. And truly it is a very ſorry Religjon,if it does. Butwhy 
does not our Religion conſiſt in believing the true Catholick 


*  Faith«contajned in the ancient Creeds 2 In worthipping Gcd 


through the Mediation of Jeſus Chriſt,according to the Rules 
of the Goſpel? In obeying all thoſe holy Laws our Saviour has 
given us In obſerving the Sacraments of his own Inſtitution, 
and as he has inſtituted them?This is all the Religion we own, 
and know no other ; and why then is not this our Religion? 
No, This is the Churches peculiar, and claimed by her againſt all 
Novel and Unjuſt,both Foreigners and Out-laws. But it this be 
our Religion, and the Religion * the Catholick Church, how 

com 
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come we to be Foreigners and Out-laws > Why dees not the 
Catholick Faith and Worſhip, make us Members of the Ca- 
tholick Church ? And then we have as good a claim to the 
Creed and Sacraments as they. No, faies our Author, What- 
ever they have invented and choſen, that belongs (as fin to a 
depraved will) properly to them ; thewte they derive their Title, 
and thereto muſt we preciſely confine their Religion, But now if 
we have invented and choſen _— elſe, what then > How 
dowe loſe our right to the Creed and Sacraments, &c. be- 
cauſe we will allow of no new Inventions and Additions to it? 
And yet this is the plain caſe. Our only Diſpute with the 
Church of Rome, is about thoſe corrupt Additions they have 
made to the Catholick Faith and Worſhip, without any 
Foundation in Scripture, or Reaſon, or true Antiquity ; and 
therefore our Religion is preciſely confined to the old Catholick 
Faith and Worſhip of the Chriſtian Church, and therefore is 
properly ours (if they will allow us to have any) becauſe it is 
all we have. The German Reformers indeed, were called Pro- 


teſtants. from proteſting againſt the _—_ and Innova- 


tions of the Church of Rome,and this only ſhows what they do 
not believe, and what they will not practice ; but they have a - 
better name than this,and that is Chriſtians, which ſhows what 
their poſitive Faith and Religion is, v/z. that Faith and Wor- 
ſhip, which was taught by Chriſt and his Apoſtles, and owned 
and pradtiſed by the Primitive Church, before theſe Corrup- 
tions and Innovations were heard of; and therefore, this is 
preciſely our Religion ; what we proteſt againſt, we declare 
not to bs our Religion ; fo ridiculous is it, preciſely to confine 
our Religion to it. | | 
21y, The next ſubject of his Harangue, is our demands of 
Scripture-proofs from the Church of Rowe for their new Faith 
and Worſhip, which confeſs is a very hard Requeſt, becauſe 
they have none. However, he ſays, this makes it juſt for the 
Catholick Church (as they will needs call themſelves)to retort 
this demand upon us,and to demand our Scripture-proof;and 
I conteſs,there is great reaſon tor it,and I hope, have done him 
juſtice; 
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juſtice ; for I ſuppoſe; he would not ask more of us, than we 
do of them. Now we only demand either the expreſs words 
of Scripture,or plam and evident conſequences, or the ſilence 
of Scripture, to prove that a thing is not revealed; and this 
we are feady to return them as to any Doctrines which we 
profeſs ; and whether we adx/terate Scriptures by corrupt 
Tranſlations (fuch as the vulgar Latin) or Sacrilegious mutKa- 
tions (as by leaving out the ſecond Commandment ) or 4aſ- 
phemous miſapplications (as applying the Pſalter of David to - 
the Virgin Mary,by changing Tor uito Lay) or groſs wre- 

ſtings and falſe interpretations (as proving Supremacy and 
Infallibility by Tu es Petrus, and Paſce oves) ſhall be left to- 
every Impartial Reader. Ss 

3/y, In the next place he reproaches us with the Socinians, 
whom he calls our Brethren by deſcent and iniquity who 
feering by the blaſt of a private ſpirit,the Chart of clearScri- 
pure, and Compaſs of Humane reaſon, have made ſhipwrack of 
faith, This 1s intollerable to fay,that to follow Scripture and 

Reaſon,is the way to make ſhipwrack of Faith ; which can 

never be, unleſs Scripture and Reaſon be contrary to'Faith, 

which indeed they are in many things to the Faith of the 

Church of Rome ; but God forbid they ſhould be to the true 

Chriſtian Faith. But have not the Socinians made ſhipwrack 

6f Faith by following clear Scripture and Humane reaſon 2- 

And will he then fay,that Scripture and Reaſon are on the- 

S:cinian {ide ? If they be, how can he know that they have 

made ſhipwrack of Faith 2- if they be not, then they make 

ſhipwrack of Faith by not- adhering to clear Scripture and 

Reaſon ; and is this a reaſon for us to be aſhamed of following 

Scripture and Reaſon, becauſe the Sicinians err by the abule. 

of both 2 There is no doubt, but men who pretend toScripture 
and Reaſon may err;and it is demonſtrable, thatmen who re- 

Nounce Scripture and Reaſon, muſt err;and we have ſo many 

inſtances of this in the Church of Rowe,that it is no great en 
couragement to us to rely on Church-authority without: 
Scripture and Reaſon, They dare not fay, that we _ be- 
cVS 
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lieve contrary to Scripture,.or that the Scripture is not the 
Rule of our Faith;but they will allow no body to interpret the 
Scripture but the Church of Rome, which 1s the moſt certairt 
way to make her infallible; for -to be ſure .jhe will not inter- 
pret the Scripture againſt herſelf ; ſhe mu -bealways1n the 
right, if what ſhe ſays bethe Rule.of Faith. But we who can- 
net believe, that God has given us Scripture and Reaſon to 
make no uſe of-them;That he has:made the Pope or Church 
of Rome infallible,and diveſted all other Chriſtians of fenſe and 
common underſtanding, have nothing but Reaſon-and Scrip- 
ture toſteer by, and that will neither make us Socinians, nor 
Papiſts. — OE : 

m His parting-blow is about the Supremacy of the King, 
which he calls;Ze4biſm, 'as if we ever thought, that all men 
muſt be of the, Kings Religion,as.the ſole. and Sovereign Judg 
of all Cauſes Spiritual > What -we mean by the Kings Sus 
premacy, I have already. explained. He*has no- Spiritual Ju- 
riſdition properly ſo called; can neither ordain, nor'admini- 
ſer the Sacraments, nor. has the power of the Keys, - but is 
iv1ouends if Wo, as the Church is1ncorporated into the State, 
fo he has the Government of all Eccleſiaſtical Perſons and 
Cauſes. Whatever Secular Authority the Church has, is de- 
rived from the Prince, and depends on Secular Laws, and 
this may. be enlarged, retrenched, ſuſpended, by-the ſame 
Power that gave 1t; but the, Church as a Spiritual Society 
has Rights of its own, can teach the true Faith, adminiſter 
Sacraments, inflict Church-Cenſures, though-without any 
Temporal effect, by an inherent Authority: We thank God, 
when our Prince, who has the Supreme Authority,does coun- 
tenance true Religion; But whenever it is otherwiſe, we are 
taught to ſubmit all our Temporal Concernments, our 
Lives, and Bodies, and Eſtates, to the will of our Prince, but 
to defend our Church and Religion by a modeſt, but reſo- 
Jute profeſſion of the true Faith, and meek and patient ſut- 
fering for it. #INTITS. 
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DIALOGUE 


(*) A New Catholick Convert, 


AND A 


PROTESTANT. 


Concerning the Dodrines of the 
Trinity and T ranſubſtantiation. 


(a) HIS ew Catholick Convert begins well, for the 
firſt thing he learns, is to believe the Tri? to be 

a groundleſs, abſurd, and unreaſonable Dofrine; 

and then to believe whatever the Church teaches, 

if it be not more abſurd than the DoCtrine of the Trinity; 
this is a great Improvement of Faith, which we Proteſtarts can 
never attain to,for we cannot perſwade our Underſtandings or 
our Faith todigeſt Abſurdities: but let us hear their Dialogue. 
A. You cannot imagine how much I am - overjoy'd to ſee you. 

T have been big with Diſcourſe theſe three days for want of Ur- 
terance. You may remember, when we talk'd together laſt, (5) we 
parted in a Diſpute concerning Tranſubitantiation and the holy Trinity, 
of their equal Reaſunableneſs and Authority, IT muſt confeſs I was not 
at that time ſo thorowly arm'd with Reafons to ſhew you the Pa- 
rallel : But fince I have given my elf a little lcifure ro conſider 
of it, and I am perſwaded I ſhall be able to give you Satis- 
faction. Az (6) This 


t 2)) 


(b) This is a little miſtake, if we may gueſs at their laſt Diſ- 
courſe "by this Dialogue; for the Delign 1s nof'to' prove, 
That Tranſubitantiation and the holy Trinity have equal, Reaſon-” 
ableneſs and Authority,but that neither of them are reaſonable, 
or have any Authority. Now though we may allow them 
ta make as bold with Tranſubſtantiation as they pleaſe, yet we. 
cannot but be! ſenſible of that Diſhonour which is dong to 
common Chriſtianity, by expoſing the 'moſt- ſacred-andves 
nerable Myſtery of it to. the; rand Deriſion of Infidels 
and Hereticks. For ſure they cannot think it any great credit 
to the DoGrine of the Trinity; that. it cannot be proved, 
either by Tradition, Scriptare, or Reaſon,” 

B. Sir, you know I am always Slag of any Opportunity to gain 
vour good Company, but efpecially-upon ſo good an Occation. 
{Ulz atture yu, I 3m nog, nor eyer was, an Enemy to Catholick 
Communidan ; andif I hafl notth0 julba Cagſe, IMhauld never {(t5 
tr my ſelf in chat which withdrft reafonable Greunds might be 
calPd a wiltul Schiſn.. 2 SOS | 

A. T have no reafon to donbtyour Integrity, and therefore ſhall 
not queſtion that: I ſhal] only deſire the liberty to preſs my old Ar- 
SUuDIct, (c) That you would rely on the Autbority of the Church. 1 muſt 
confeſs, you have often qneſtion'd the doing of it ; but I amſure, 
when you ſhall conſider there are Myſteries as well as Doctrines in 
the Chriſtian Religion, -and\ when. you: know that (@) I/yfeeries. dre, 
20-10 be fathow'd'by Netwral Reaſon, ydu mult rigcds; conclude, that 
in ſome Caſcs your (e) /aftt-way x to truft Tradition. Now: Certain- 
ly no one can give us.1o good:an acceunt of 'That, as the Church. 

 (c)This apens the Seene,and ſhews the whole deſign of this. 
Dialogue, to - bring men to rely oz the Authority of the Church: 
and it is worth-the while to conſider, what a notable way this 
is, The new Convert perſwades his Proteitant Friend to 
fling away Senſe, and Reaſon, and Scripture, and his own pri- 
vate Judgment, and to rely wholly on the Authority of the 
Church 3 for when theſe are out of the way, we may believe 
the Church in any thing. No, faies the Proteſtant, I can't 
| believe that which -is- unreaſonable and abſard, whoever tells 
It me. Convert, Don't you believe the Dofrine of the T73- 
ity? Proteſt. Yes, very heartily. Convert, Why then Tran- 
ſubſtantiation it ſelf, which you Prote3Zants make fuch a noiſe 


about 


"WRez—, 
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about,is not more unreaſonable,and has as good foundation in 
Tradition and Scripture , as the: Doctrine of the Trinity, 
Proteft. Siy you. fo, my Friend, then why, mult I bzlieve the 
Triaity Conv. - Becauſe the: Church teaches it, and. for the 
fame reaſon you - maſt. believe -Tranſubſtantiation. | Pro- 
teF. Hold there, Sir ! what if. I will believe neither ? then 1 
hope I need not rely upon the Authority. of the Church; 
Conv. Bat you confels you muſt believe the Trinity. Pro- 
#P. Yes; if 1t be founded on'Scyipture and (Fraditiof, -and 
do-riot edntradi&t the Reaſon of Mankind, asT have thought 
hitherto 3 but if you can perſwade me otherwiſe, I wilt bes 
heveit no-longer 5 wks you car tell he: for-what reaſon I 
muſt believe that, which I have rio reaſon to-beligve. Wretch- 
et mherr ! ho earendt What becomes" of 'Chriſtiair Religion: 
if they can'bur'eftabKkſk the Arthority:.of their Church !-nay; 
care rothow nick they difionone theChureh Ret; for it 
r nogreat Commendatwon of Church-Authority ia matters 
of Farth, that: the only/ vſe-of ir & to make men believe 
withott Reaſon; or/thcortraditiot? tots [Foriitleonis, were 
the Chriſtian Faith reaſonable, there:wwere no need of relytn 
ofi the Churches Authority, atleaftthey would want'one o& 
the beſt Arguments to proveit. b | | | 
...{d)There are ſome: Myſteries above Reaſon, none contrary 
to it, as Tranſubſtantiation is., [5 Ct We 
-. (2) The aniwverfal Tradition of the Chrirch, in conjunftion 
with Scripture, I- grant is a very good Foundation for our 
Faith 3 but what ſhall we do, when there is no certain Tra- 
dition, as he proves there is not for the Doftrine of the Tri- 
nity 3 for thongh we ſhould allow, that the ſafeſt way is to 
receive theſe Traditions from the Church, yet we cannot re- 
ceive them from. her, if ſhe have them not 3; and ſhe cannot 
have them, if there be none; and we muſt conclude there 
are noe, if they be not viſible. For the Churches word, 
whatever Authority it have, is not Tradition. * 

B. But, Sir, to be ſhort, What relation has this to the preſent Pa- 
rallel of the Trinity and Tranſubftanciation? The Authority. of 
the Church is another Point as diſputable as Thar. 

A. Very much; For as (f) Theſe 10 Dotfrines have equal ground 


from 


(4) : 
from Scripture, Reaſon, and Tradition ;, ſo 's there the ſame Obliga- 
tiow of your receiving one, as well as the other. And indeed I have 


ſince wonder'd at my own Profeflion, (g)while a Proteftant,to think 
how blind and partial T was : But I muſt confeſs, becauſe we are in 


a Diſpute, it 1s better laying by ſuch aggravating Circumſtances; 
and indeed I cannot but be ſenſible what Prejudices ſuch Diſcour- 
ſes always make, and therefore I ſhall ſpeak nothing moreof thac 
nature. | 

(f) Fhat is none at all, as heattempts toprovez and if the 
Trinity have no better then Tranſubſtantiation it has none, 
and then let himſhow how we are obliged to believe either, 
asI obſerved before. | | 
(8) Far what? for not believing Tranſubſtantiation as well 
as the Trinity 2 Did he then, while a Proteſtant, believe the 
Dotrine'af; the Trinity to be as unreaſonable, and'to have 
no better; Foundationin Scripture and Tradition then Tran- 
\ubſtantiation ? For otherwiſe he was not partial in beliey- 
ing one afd-rejeaing the other, andRf he did, he never un- 
derſtood his Religion, ad then no wonder that he takes San- 
ctuary ina Church which requires no uſe of his-underſtanding,. 

B.Blit- t6,return;to the main Point; I mult tell you, I do not 
think them. equally grounded. on Scripture, Reaſon, or Traditi- 
on ; and indeed you may rememberthat was the old Point in di- 
ſpute with us. ox | 


A. (h) Well, Sir, to ſhew you you Error, I ſhall begin with the ſeveral 


Particulars in their Order ; and ſo, 7 is as tothe Tradition of Tran- 
ſubſtantiatics. Now *tis evident That has been deliver'd with leſs 
interruption than that of the Holy Trinity : That Myſtery was 
queſtion'd in the very Infancy of the Church; nay, not only fo, 
but the Arians prevail d much againlt it about the beginning of the 
Fourth Age. On the other ſide, Tranſubſtantiation lay unqueſti- 
on'd and quiet a long time ; and when it came to debate, there 
was no ſuch oppoſition as that of Arizs, tocall in queſtion the Au- 
thority of its 'Tradition ; the Church receiv'd it unanimouſly, and 
in that ſenſe continu'd, till raſh Reaſon attempted to fathom the 
unlimited Miracles and Myſteries of God. | 

(-) Here is a-great mixture of confidence and fallacy ®Confi- 
dznce is aſſerting what is falſe, that Tranſubſtantiation has been 
d:livered with leſs interruption than that of the Holy Trinity: for 
none of the Ancient Fathers make the leaſt mention of it, 
wither the name nor the thing was known for many hun- 


der'd 


- 
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der'd years after Chriſt. He himſelf modeſtly grants, that 
the Fathers are not half ſo expreſs in the Do@rine of Tranſub- 
ftantiation, as they are in the Myſtery of the Holy Trinity: And 
when he grants half, you may ſafely conclude they ſay no- 
thing of it : but the fallacy conſiſts in attributing this ſilence 
of the Fathers about Tranſubſtantiation to the nnqueſtionable- 
reſs of the Tradition, when 1t was wholly owing to the Igno- 
rance of the Doctrine : It was not oppoſed in thoſe days, be- 
cauſe they never heard of Tranſubſtantiation, not becauſe it 
was univerſally believed 3 which is a reaſon. indeed, why it 
ſhould not be oppoſed, but not why it ſhould-never be men- 
tioned, Whereas from that oppoſition, Arizs and his fol- 
lowers made to the Doctrine of the Trinity, 1n the begin- 
ning of the Fourth Century, and that great alarum it gave 
immediately tothe Chriſtian Church 3. it 1 evident that it was 
the received Faith at and before that time ; for otherwiſe 
Arius would not have oppoſed it, nor Catholick Biſhops fo 
Zealouſly have defended it. 

B. Bur the Fathers arenot half ſo expreſs in the Doctrin of Tran- 
ſubſtantiation, as they are in the M -{tgry of the Holy Trinity. 

A. That's true, and there's very good Reaſon for it : Trantub- 
ſtantiation has not b2en a Doctrine ſo long in diſpute, and *cis 
not cuſtomary for Men to argue unqueſtionable Truths. And 
whereas you may think that Tranſubſtantiation has of late re- 
ceiv'd ſuch ſhrewd Repulſes by your Books, Tle aflure you, you 
forget how much the true Catholick Zeal deſtroys the Seeds of He-- 
reſies. Do you think that ſo many Biſhops, not only of the Ea-- 
ſtern, but of the Weſtern Church alſo, could be Ar:ans, 'and yet 
ſuppoſe that that Opinion wanted (7 )as Plauſible a pretence of Tradi- 
zion ? Certainly if you conſider that, you cannot think to eftab- 
liſh the Doctrine of the Trinity by TraGition more than Tranſub- 
ſtantiation ; eſpecially conſidering the ftrong Footſteps of that: 
S:& even in the Fathers now extant. I would cite you ſome of 
chem, bur that they are not fo-much to my main Delign, and in- 
deed my aim is Breviry. 

' (DArizs did not ſet upupon Tradition, but upon a pretence- 
of Scripture and Reaſon, and. if Ariniſz had had ſo good. 
a pretence to Tradition, it 1s ſtrange it ſhould have been. 


thought ſo new and ſurpizing a Doctrine at that time, It was 
254 never: 


(5) 

never heard of before Arizs, and that is proof enough. that 
it-was no Tradition of the Church, thqugh afterwards they 
endeavoured to force ſome expteſiions inthe Writings.af the 
Antient Fathers as well as of the Scriptures, to countenance 
that Hereſie. ues 1 Ne 160: 2 | | 
'B. Well,Sir,tis true,we cannot fo well plead Tradition to what 
you have urg'd; and eſpecially when I call to mind, (&) that Ari- 
aniſm 2was ry wars by a General Council : But we alledge an higher 
ground; we ſtand upon the Authority ' of the Scriptures,. and in- 
deed that is the true Thuchſtone of all Doctrine. ; 
{h) hope he does-not mean the Council of Nice, which 
was the firſt General Council 3- and aſſembled on purpoſe to 
Eſtabliſh the Catholick Faith 1n this point, and to condemn 
Arizs. And does the Church of Rome own any for a Gene: 

ral .Council, which confirmed Arianiſmz? The Council of 
Syrmiun indeed, where Liberizs Biſhop of Rowe Subcribed * 
the Arian Confeſſion, may bid fair for it, if a Council of 
Eaſtern and Weſtern Biſhops confirmed by the Pope, may 
paſs for a General Council 3 but what then becomes of the 
Infallibility of Popes, and Councils, and Tradition? This 
is a deſperate Man, who®*will not ſpare the Church of Rowe 
her ſelf, nor General Councils if they ſtand in his way, ra- 
ther than allow any Tradition for the DoCtrine of the Tri- 

nity. , | | 

- 'Tis true, if you will follow the Catholick Church,(1)and take 
the Scriptures literally, you may diſccver the Myſtery of the Hely Trinity 
in them; but if you once yield to Figurative Alluſions and Inter- 
pretations, the Arians will be as- much too hard for you, as you 
imagin your ſelves to be for the Catholick .Church. (zz) ſhort, 
both Dofirines will be at a loſs, and both equally require the Authority of 
the Church to ſupport them. 7 (Sh ; ME 
(J If the Trinity can be prov*d by Scripture,that is all we de- 
fire, forI am ſure Tranſubſtantiation cannot ; and as for li- 
teral or figurative Expoſitions of Scripture, neither of then 
muſt be always uſed, but as the Subject Matter and Circum- 
ſtances of the place require. i TS 
© {s) 1 chought the Chriſtian Church had been built upon the 
Faith of the Holy Trinity, not that ſupported by the Autho- 
rity of the Church, unleſs the Church can fupport her own 
Foundation 
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Foundation 5 if there can be no Chriſtian Church without 
| Baptiſm in the Name of the Father, the Son, and the Holy 

Ghoſt, that is, without profeſſing the Faith and Worſhip of 

the ever bleſſed Trinity 3 this Do@rine muſt be believ'd be- 

fore there can be any Church, on whoſe Authority we muſt 

believe it z and therefore he has choſe t!1e unfitteſt Doftrine 

to build on Church Authority that he could have thought on. 

B. O no, ſurely the Dodrine of the Holy Trinity is more 2x- 
preſs in Scriptures than fo. | 

A. To ſatisfie you that what I ſay is Truth, becauſe I mayrepre- 
ſent the Parallel the clearer, (»)I1 wil perſonate an Arian,tnar S2ct 10 
often condemr'd by the Ancient Church, and you ſhall fee his 
Plea againſt the Trinity is as fair as yours againſt Tranſubſtanria- 
tion. And becaule this is the main Parallel, I ſhall be ſomewhac 
the longer, that I may give you the greater fatisfaction. 

(z) Anexcellent part for a Ro2ar-Catholick to act. Weread 
that the Devil ſometimes transforms himſelf into an Angel of 
Light, but never that an Angel of Light transformed himſclf 
into a Devil. To Diſpute ſeriouſly, and in good earneſt a- 
gainſt the Scripture Proofs of the Trinity, as he here docs, 
though with no great underſtanding, I ſhould think little 
better then Blaſphemy 3. it is what would have never beenen- 
dured in the Primitive Church, and which I think no Chri- 
{tians of any Communion ought to endure; for thisis not 
the concernment of any particular Church, but of common 
Chriſtianity. But though he can Perſonate an Ariar fo well, 
he ſhould confider how he can diſpute againſt him. He 
yields him all the Scripture Proofs for the Trinity, as not ſut- 
ficient withoutthe Authority of the Church ; the 4riaz thanks 
him for giving the Scripture on his fide, and is contented he 
ſhould make the beſt he can of his Church Authority, and ſo 
continues an Ariaz (till, 

B. I ſhall be very glad tohear what you can ſpeak tothe matter. 

A. (o) Fir#t then, IT ſay, "Tis highly unreaſonable to interpret that 
Text, 1 Fohn 5. 7. That there be Three in Heaven that bear record, 
and thoſe Three are One; as likewiſe Fohn 10. 3o. I and my Father 
are One, literally ; for if we do, we not only oppoſe Senſe and 
Reaſon, but we make Conſtruction diredly againſt the very Scrip- 


ture, Fohn 10.31, 32, 33, 34, 35, 36, 37, 38. and Joby 17.21, 22, 
I Es | 23. 


(8) 
22. 1 Cor. 2.8. And what can be urg'd more againft us in refpe& 
of Franſubſtantiarion ? 

B. Very right, Sir, that Interpretation carries a forcible Rea- 
ſonableneis, but the Do&trine of the Trinity do's not wholly de- 
pend upon thoſe 'Two Proofs. : 

A. Right, it do's not; bur I can give you further Nemonſtrati- 
on in this Parellel. A principal Ground of the Trinity is becauſe 
the Son is ſo often call'd God in Scripture, as fchn 1.1, 2. Rem. 9. 
5. &&c, Now if we did not comply with the Catholick Church, 
and makea Literal Conſtruction in this Caſe likewife,how ſtrange- 
ty ſhould we be confounded by thoſe Texts(1)where this Gedbead in 
Chriſt is declar'd to be no more than Lordſhip, and ſuberdinate to the Fa- 
rher, as Heb. 1.8. 9. 1 Cor. 8. 4,5. 1 Cor. 15. 27, 28. Rev. 3. 12. and 
Fehn 10. 35, 35. | 

B. But, Sir, our Saviour forgave Sins too. OS 

A. That's true, but (2) only by cog rp Authority. You ſee when 
the Sons of Zebbedee petition'd him, he could not grant the final 
Accompliſhment of our Spiritual Warfare, that was the Father's 
Prerogative, Matth. 2c. 23, And tho' he is to be our Judge, yer 
he knows not the time, Mark. 13.31. 1Tim.6. 15. 

B. I muſt confeſs, theſe things a little ſurprize me ; but howe- 
ver, I cannot think theſe neither the only Grounds that ſupport 
that Myſtery of the Trinity. | 
4. No, youarein the right ; there is one ſtrong Proof more; 

the making of all things viſible and inviſible is attributed to the Son, 
and that expreſly, Fohbn. 1. 3 Heb. 1. 10 and particularly, Col. 1. 
I6, 17, 18, 19. But yet for all that, if we do not adhere with the 
Catholick Church to the Literal Interpretation, we are at a loſs 
there too : For, firſt, 'tis plain by the reft of Scripture, (3) that the 
Son is not cur only Maker, as appears by our Creation attributed to the 
Father ; and then if we compare thoſe Texts 'to Heb. 1. 2, 9, 10. 
F Cer. 8.6. Eph. 3.9. Eph.4.5,6. 1 Cor. 15. 27,-28. we cannot 
reaſonably attribute more to the Son, than his being-God's Inſtru- 
ment in the Creation. Sy F. 

B. Bur are theſe the true and only Grounds of the: Dodtrine of 
that Holy My tery ? Sen : | 

A. Yes verily ; tor, (4)that we are Baptiz'd jn the Name of the. Fa- 
ther, Son, and Holy Ghoſt, is no Argument. ' That were as reaſonable, 
if underſtood of Chriſt and the Holy Ghoſt, as our Spiritual Governours, 
as under the ſuppolal of cheic being Co-equal with the Father, 
I Cor. 10. 2. I Cor. 12. 12, 13. 

(o) I do not think thisa proper place, nor a juſt occaſion 
to enter into the diſpute of the Trinity, What he here al. 


ledges, 
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ledges, has been anſwered a hundred times over, both by. 
the ancient Fathers and Modern Writers, both Romaniſt and 
Proteſtants 3 and if he daie ſay, when he has taken off his 
Arian Vizard, that they arenot well, and ſufficiently anſwe- 
red, I will be bound to defend Catholick Chriſtianity againit 
this new kind of Liberian Roman Catholick, But it would 
move the Indignation of any good Chriſtian, though a Ro- 
manCatholick, toſce fo Sacred a Myſtery made the Subject 
of Wit and Criticiſm, and little better then Drollery, (1) that 
Chriſt cannot be God, bccaule he is Lord, as if he could not 
be God and Lord too; that he 1s not the Second Perſon in 
the Trinity, becaufe he 3s not the firſt, and therefore as a Son, 
eſpecially as a Mediator ſubordinate to his Father. (2) That he 
forgives Sins only as Prieſts do by a deputed Authority. (3) That 
he did not make the World, becauſe the Father madeit, and 
therefore he is bat Gods Inſtrument in the Creation; as if in 
Creation, which is the immediate effe&t of Divine and Al- 
mighty Power,there could be any created Inſtrument. (4)That 
we may be Baptized into the Name of the Sor ard Holy Ghoſt, 
as Spiritual Governours, when the Ancient Church thought 
this Form of Baptiſm to be the Foundation of the Creed; and 
there is no other difference expreſſed in the Form between 
Baptiſing in the Name of the Father, and of the Son and Holy 
Gboſt, but the order of Perſons. 

B. But ſurely, Sir, the Arias ſhould have other Grounds to e- 
ſtabliſh their Qpin'ons, beiidzs thoſe , or elſe your Parcitc!: with 
Tranſubſtantiation will not: be ſo demonſtrable as you conzcive. 
Pray inform me a lirtle further, I have a mighty deſi'e to uer 
ſtand a little better their Fundamental Principles. 

A. To fatishe you, I ſhall. (p) Firſt, They alledge Chr reprc/em- 
ted under the Law altogether as an Ange ; for Eminency call d the Amn- 
gel of the Preſence, 1/a. 63. 9. Ecel. 5. 6. Gen. 45. 19. Num, 20. 
16. Exod. 23.20, 21, 22. ref;rd to 1 Cor. 10. 4, 5,9. Further, tnuy 
colle& him to be acreated Bzing,trom Cel.1.15. Kew. 2.14. Plal.t 1s, 
23 Ta.q.5.8. Eccluſ.1.4,9. Feciuſ. 2.4.9. $ab.6.22,23.(4)cnd tory inter 

&t that Scripture, Thou art my Son, this Gay have I begotten t:1ee, 
by Ats 13.33. «nd 2 Pet. 1.17. ASto(r) ive Hy Glj?, rhey prove 
a waſt dijtarce between him ad the Son, by Fein 16. 12, 13, 14, I5. 
and Joby 15. 25. Beſ.des, th:y fy, he is no where call'd God ; 
and urge for the probability 0. cueir Opinion Rev ll. yg. Revo B. 
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+ Cor. 4.4. For as there # an univerſal tempting Evil Power, fo we- 
may reaſonably conclude, there may be a Good Afliſting Power, 
without any neceflity of his being God. And further, where-ever 
in the Scriptures there is made any mention of the Three Perſons, 
there is always declar'd an expreſs Gradation; as I Cor. 12, 3, 4,5. 
2 Cer. 13. 14. Gift and Communion from the Fellowſhi of the 
Holy Ghoſt, Grace and Adminiſtration from the Lordſhip and 
Kingſhip of Chriſt, and Love and Operation fromthe Father, the 
Supreme God,the Original Fountain,according to Ephe. 4. 456 

* (p) That Chriſtis called in the Old Teſtament #he Awgel of 
the preſence, 1 grant, but affirm alſo, that the Angel of the 
preſence was no created Angel, but the Lord Jehovah, who 
ſpake to Moſes in the Buſh, as the Ancient Fathers grant, 

(q) To bethe firſt born ofevery Creature, does not prove 
that heis a Creature, but that he was begotten of God be- 
fore any Creatures were made, thatis, before the Creation of 
the World, and that fignifies an Eternal Generation; for no- 
thing was before the Creation of the World, but that which 
is Eternal and uncreated, as is ſufficiently intimated jn this 
very Text, 1 Col. 16,17, 18. and then it 15no injury to-the 
Eternal Generation of Chriſt z though we grant that he was 
begotten againat his Reſurreion trom the Dead. | 

(7) As for the Holy Spirit, he is indeed called the Spirit of 
Chriſt, and is ſaid to be ſent by Chriſt, as he is by his Father; 
but this proves only that he is the Third Perſon in the Trini- 
ty, and in the Aconomy of Mans Salvation, ads as a Vicari- 
ous power to Chriſt the Redeemer, But his very Office to 
Inſpire and Sandtifie, and dwell in the whole Chriſtian. 
Church, and every Chriſtian proves him to be God ; not on- 
ly becauſe the Chriſtian Church and Chriſtians are his Tem- 
pie, but becauſe no Created Spirit can.dwell in all Chriſtians. 
For what this Convert alledges of an univerſal tempting evil 
? wer,is no better than Maxichiſe,or to aſſert an evil God. For 
an univerſal power is a God 3 and did one Devil tempt and 
poſk.G all bad Men,as one and the fame Holy Spirit dwells in all 
good Men, he would bc an omnipreſent and infinite Devil, 
which is what the Maunichees call an evil, God, and ſure this is 
not the DoCtrine of the Church of Rowe, which. is a ſign 
that our Author is. but a new Convert. 
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'B. T muſt confefs, Sir, theſe Opinions ſeem to make-it neceifary-. 
for us in that Doftrine too, to truft to the Authority of the Catho- 
lick Church, and I ſhall take time to conſider a littleupon them : 
But pray, Sir, what ſay you to the Reaſons of the two Dodtrines?- 

A. Really, (/) Sir, Imu#F tell you, I think that Parells much'the ea»! 
feſt. *Tis range new Arithmetick to a man, to tell him, Three diſtin” 
Perſons are one and the-ſam: Individual Nature, and then to call ſuch 
a one the moſt Pure and Simple B2ing ; and that eſpecially when 
they are declar'd to have various Intelle&ual Powers, as appears. 
by Fobn 16. 12, 13, 14, I5. and Mark 13.31. I Tim. 6.15. Ats 1, 
7, For my part, I cannot tell well how the Prejudice of Educa- 
tion could poſlibly digeſt a thing ſo unreaſonable, were ir not a 
Divine Myſtery.' I am ſure, (7) ro my carnal Reaſon, there may be 
as well Three Hundred Perſons in the Godhead, as Three ; and I know 
not what can be faid of Tranſubſtantiation,, that; js: ſeemingly 
more abſurd; than Thar. LETS bets an fin, EG 

B. I muſt confeſs, Sir, I have had ſtrange. confus'd, and ſar- 
prizing 'Thoughts of it my ſelf ; but I always apprehended the 
Chriſtian Church a ſufficient Guide. ms | 

A. If you did, Sir, pray coffider who that Catholick Mother is 
you ſo obey'd; and as you have reteiy'd the ' Trinity;! fo receive 4 
Doarint equally as reaſonable, and«deliver'd' by -Her, 7rayſub- 
fantiatim. T know the Ingenuouſneſs/'of. your Temper, and yolt 
promisd me at firſt flot to be a wilful Schifimatick ; and therefore 
E have hopes my Reaſons, and your Conſideration, will be ſufft- 
Cient to reduce you ta Catholick Communion. -. . _ 
... B. Sir, I (hall conſider of it; but as yet you only talk'd to me at 
large : I ſhall defire one Favour of you before we part; -Pray ſtate 
the Parallel a litcle ſhorter, TI fhall the better remember it. 

-- A. Well, Sir, T ſhall: Firft, the Tradition of one Doctrine can- 
not be ſtrenger than another, where both have been at leaſt equal- 
ly queſtion'd, , Secondly., *Tis as reaſonable to. take, This x my 
Body, literally; as-it isto take theſe Texts, I and- my Father are one 
Ged over all: bleſſed for cver; and By him all things were made; with- 
out reference to other Sciiprures, and a Figurative Interpretation. 
And laſtly, I chink to kiman Reaſon 'cis as equally unreaſonable, 
and as ſeemingly repugnant, to ſay One is Three, as it is to fay a 
Body is not what it appears. A Vid £4, | 

B.Very well,I ſhall defireno more of younow:TF1e only takea lit- 
tlerime to conlider,and then you ſhall know my mind more freely. 

A. Farewel; and God give you his Holy Spirit to inſtruct you. 

(/) And now we are come to the main Point, Whether the 
Doctrine of the Trizity be as abſurd and contradigious as the 
| Doctrine 


, . 
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Do&rive of Tranſubſtantiation, which God forbid it ſhould 
be. I amſure the Arithmetick is very good ; for Three Per- 
ſons and one Nature, is no bad Arithmetick, To ſay, that 
there are Three Perfons and but One Perſon, and but One 
Nature, and yet Three Natures, had been no good Arithme- 
tick, but a plain Contradiaion, that Three are One, and 
One Three in the ſame reſpet, which God himſclf cannot 
make true; but Three Perſons and One Nature is no Contras- - 
dition, how incomprehenſible ſoever it may be. He has made 
it a Contradi&tion indeed by ſaying, That Three diitind Per- 
ſons are one and the ſame Individual Nature; but whoever be- 
fore ſaid, that the Perſon is the Nature, or that the Divine 
Nature is an individual Nature, . or a Nature appropriated to 
one Perſon, whichis the izgnification of an individual Natare. 
{ ſuppoſe he had heard ſomewhere of individua Trinitas, and 
this he miſtook for an individual Nature. Theſe are indeed 
ontradidtions, and. new invented Hereſies, but this is not 


ol 


the Catholick Do&rine of. the Trinity. 


- We- cannot indeed comprehend how Three diſtin&Per- 
ſons {ſhould ſabfiſt in one Nature, for we ſeeno example of it 
in Nature ; for in finite Creatures, one fifite Nature is con- 
fined to one Perſon;. but a finite Nature, I hope, is no rule 
for an infinite Nature, and therefore an infinite Nature ma 
be common to more Perſons than one, though a finite Nature 
cannot ;z andit may be, it is as intelligible how Three diſtia& 
Perſons may ſubſiſt in one infinite Nature, as how three diſtin& 
Faculties can bein the ſame finite Soul; by which Compari- 
ſon the Ancients explain'd the Doftrine of the Trinity, The 
Omnipreſence, Omniſcience, Omnipotence, Eternity of God, 
areas much above our Comprehenſion, asa Plurality of Per- 
ſons in the Deity 3 and if men will but allow, that God is in- 
comprehenſible, this can be no ObjeCtion againſt the Dofrine 
of the Trinity. Natural Reafon indeed cannot diſcover the 
Plurality of Perſons in the Godhead, and therefore I can give 
no Reaſon why there ſhould be Three Perſons, and neither 
more nor leſs ; as the Plurality of Perſons, ſo the number of 
them depends wholly upon Revelation ; and the Scripture a- 
ſures me, there are but Three, and therefore | believe no more. 


And 
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And becauſe there are no more, therefore I believe it is im- 
pious to ſay, That there muy be as w2l] Three Hundred Perſons 
in the Godhead, as Three. : 

Thus the DaCtiine of the Triity, tho it be above the com- 
prehenſion of our finite mjn 1s, as every thing muſt bz, which 
15 infinite, yet it does not contradict any neceſliry Principle 
of Reaſon, as Tranſubſtantiation does, which is contrary to 
Senſe and. Reaſon. Whether any Body be Bread or Fleſh, fall 
under the notice of Senſe, and therefore our Senſes muſt judg 
of it; and all our Senſes te]l us, that the conſecrated Bread and 
Wine, is Bread and Wine ſtill, not Fleth and Blood; fo that 
we have greater evidence againlt Traſubſtantiation, than we 
can have againſt the Trinity; for we have the evidence of 
Senſe, that it is not Fleſh, but Bread; an4 no man can preten4 
to ſuch evidence as this, that there are not Three Divine Per- 
ſons in the Godhead, and this makes ſome difference between 
them. 

As forReaſon, if we cannot underſtand, what the Proper- 
ties of a Body are, we canknow nothing; and therefore this 
1saproper Obje&t of human Reaſon, though the Trimtyisnot 3 
and if our Reaſon diſcover a great many Abſurdities, and Con- 
traditions, and Impoſlibilities in Tranſubſtantiation, we mult 
confefs, that it is abſurd 2n4 impoſitvle, as to take notice of 
ſome few. | 

To ſay that the Subſtance of the Bread is turned into the 
natural Fleſh of Chriſt, which ſuffered on the Croſs fixteen 
hundred years ago, isto ſay, that the Body of Chriſt is made 
today, which was 1600 years ago, which is 'a Contradiction; 
for what was made 1600 years ago, cannot be made to day, 
unleſsit was 1600 years before it was made; or was made I600 
years after jt was made, and thus the ſame indivi.lual Body 
mult be, and. not be at the ſam2 time, 

It. is efſential to the ſame Body to be but in one place at a 
time, and yet all confeſs, that the Body of Chriſt is whole and 
intirein Heaven, how then is the ſame Bydy at the ſame time 
onthe Altar? nay, on as many Altars as there are in the Chrl- 
{tian World, at the ſame time. | 

The Body of Chriſt in Heaven has the juſt Proportions and 
Dimenſions of a human Body 3. inthe conſecrated Holt it is 
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without any extenſion or diftin&ion of parts, whole- arid en), 
tire inthe leaſt Crumb of Bread: now for the ſame individual 
Body to be extended, and not extended at the'ſametime, isa 
contradiction 5 - and-tho we could ſuppoſe that: Chriſt could 
beſtow. ſach a ſapernatural kind of Exiſtence on his Body, ay 
to ſublift without Extenſion of parts, yet how can the ſame 
Body at the ſame time be extended and- not extended, as it 
muſt be, if the ſame Body be extended in Heaven, and not 
extended inthe Hoſt, - 'The Sacramental :Body of Chriſt” is 
cloathed with the Species of Bread, isitſo' in Heaven too? if 
not, how is theſame Body at the ſame time, with and without 
the Species of Bread ? The Sacramental Body of Chriſtis his 
dead and broken Body, 'the Body. of Chriſt in Heaven is ali- 
ving,glorified Body ; now if this be the ſame Body, the ſame 
Body muſt be dead and alive, broken and whole at the ſame 
ime. - ; £ | | 

The Romaniſts tell us, that the conſecrated Bread .is the 

"Whole Body of Chriſt, Fleſh and Blood too, which muſt go 
together; and yet that the conſecrated Cup 1s the natural 
Blood of Chriſt (ſhed out of his Body ; fo that it feems, the 
ſame Body on the Altaris both broken and whole, and the 
ſame Blood is in his Veins, and poured out of them at the 
{ame time. Now I would ask, Whether Chriſt in Heaven 
have any Blood, which is ſeparated from his Body ; if he 
have not, then how is the conſecrated Cup, which 1s his Blood 
ſhed for us, and therefore out of his Body, that natural Blood 
which Chriſt now has in Heaven, where to be ſure, he has 
no Blood, which is out of his Body, and therefore that Blood, 
which 1s out of his Body, cannot be his natural Blood, which 
he now has in Heaven. 

When our Author has digeſted theſe Abſurdities and Con- 
tradictions, I can ealily furniſh him with more; and can there 
be agreater contempt of the ever bleſſed Trinity, than to 

"compare ſo ſacred and venerable a Myſtery, to the moſt ab-_ 
ſurd Doftrine, which was ever invented by Men. | 

It will be in vain to pray to God to give ws his: Holy Spirit 
to initruf as, till we firſt learn to believeour own Senſe and 

'Reaſon, | 
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(a) Euicilla and Elizabethe (6) 
| _ Teilla , 2 Private, . (3) Elizabeth, a Sovereign 
4 though Rich and Princeſs, who had Authority, 
2% Powerfull Woman, 2nd there- in Her own Kingdoms, to 
& fore a fit Patroneis for a Reform the Church; which 


2F Faction, but no Legal Re- makes fome difference be- 
former, | tween them. 


Y DONATIST and PROTESTANT (7) 
t- (c) Papiſt had been here a more proper Parallel, than a 


Proteſtant , bur that he is not ſo Orthodox as a Donatiſt, 
though as great- a Schiſmatick. 


SCHISM 


PARALLETD. 


Donatiſm. Proteſtancy. 
xr. Ordain'd Anti-Biſhops. I. Ordan'd Anti-Biſhops. 


An Anti-Biſhop is one ſet up againſt another 
Lawfull Biſhop, in the ſame Dioceſe. 


I. CU the Papiſts have 1.CUch the Church of E- 

x) z Ireland, as the Do- gland has not, that we 

natiſts had. know of ; and if there be any 

| Such, they muſt be Popiſh 
Anti-Biſhops. 


A 2 2. Ereted 


FY ; 


Donatiſm. 
2, Ereted Anti-Altars. 


2. There can be no Anti-Altars, nor Anti-Tables, where * 
there are no Anti-Biſhops. - | | LY 


3. Impeach'd all other Churches 
of Apoſtacy. | 


3. Rome, like the Donatiff, 
does this ; for She allows of 
vo True Churches, but what 


are in, Communion with, and. 


Subjettion to the Pope. 


4. Communicated with no other 
Church in Religious Offices. 
4. Thus Papiſts communicate 

with none , but in their- own 

Communion: '; and- that is to 

Communicate with no other 

Church. k 


5. AppeaFd from the Churches 
Sentence in a Spiritual Cauſe 
to a Lay-Prince. 


5. Popes have depoſed Prin- 
ces, and abſolved Subjects from 
their Oaths of Fidelity, which 


is a greater Crime. 


Proteſtancy. 
2. Erefted Anti-Tables. 


3. Impeach*d the hole Church of ? 


Superſtition, Idolatry , and Anti- 
chriſt ianiſm. s | 


3- No, only the Church 
of Rome, and not So as to 


Unchurch her neither , as 


Donatiſts and Papiſts do. 


4. Communicates, in Sacred Duties, 
' with m0 Chriſtian Society. © 


4. We reject no Chriftians, 


- who will Communicate with 


us; and are ready to. Com- 
municate with all Churches, 
who do not impoſe Sinfull 
Terms of Communion, nor 
require a Corrupt Worſhip. 


5. Appeal'd from the Churches De- 
crees to the Princes Supremacy, 
advancing it 'in all Spirtual Ca- 
ſes , above any 4 S: ca, Ecch- 
ſiaſtical, whatſoever. 

5. The Supremacy we al- 
low-to Princes is not the Ex- 
erciie of any Spiritual Power, 
but ſuch a Power as the Ca- 


tholick 'Church has: always 


z\wved to Chriſtion Princes, viz. to have the Supreme Go- 
yi,::2ment of the-Church in their Dominions, as incorpo=- 
r:r-d into the State; which maſt be allowed to Sovereign 
Power, Or 1t 1s not Sovereign. | Dona- 


ir 
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EP Donatiſm. 
6. Yet continued the-Catholick 


Creed, Sacxaments, Liturgies, - 


Regiment and Solemnities, as 


\they were before the Schiſm. 


Proteſtarcy. 


6. Continues Baptiſm and the Creed 
( in moſt Articles ) but errs con- 
cerning the Euchariſt and other 
our Lords Sacraments, abregating 
the Liturgies, Rites, Cancns, Faſts 


and Feſtivals ; as alſo the Spiritual Turiſdiftion of the Church , and 
Canonical Obedience to the Weſtern Patriarch. 


' 6: This the Church of Rome 
does not , but has done that 
which is worſe, viz. Corrupted 
the  Catholick .Eaith ;, not. by 
denying any Article of the 
Creed, but by adding New Do- 
drines' to it; by increaſing the 
Namber, and altering the Na- 
ture of Sacraments ; by corrup- 
ting: Liturgies , and the Faſts 
and Feſtivals of the Church ; 
and. fo are much worſe, upon 
this account, than the Dona- 
tiſts, who did not Corrupt the 
Chriſtian Faith. 


..6.. We: retain. the whole 
Faith, and Inſtitutions of 
Chriſt, intire ; which, I hope, 
is.no Fault,. either in Dona- 
tiſts, or in the Church of 
England. We retain the an- 
cient Uſe of Faſts and Felti- 
vals ; and vindicate our Juſt 
Liberties from the Uſurpa- 


tions of the Biſhop of Rome ; 


who is not contented to be 
the Weſtern Patriarch, but 
will be an Univerſal Biſhop, 
the Sovereign Head of the 
Church, and Infallible Judge 
of Controverſics. By which 


extravagant Claims, he juſtly Forfeits even that Patriarchal 
Right, which the Canons of the Church formerly allowed 
him , in honour to the Imperial City, of which he was 
Biſhop : For when a Grant upon meer Courteſy is impro- 
ved into Tyranny and Uſurpation, there is no Obligation 
to continue thoſe Reſpects, which are now Challenged not 
upon Courteſy, - but as an Original and Inviolable Right ; 
and improved, from honourable Reſpets, into Empire and 
unlimited Juriſdiction, However, we need not trouble our 
ſelves with tiais Diſpute. The Brittiſh- Churches, for Six 
hundred Years after Chriſt, never had any Dependance on 
Rome ; and what was after this was only Uſurpation, and 
an uſurped Authority may be renounced without Schiſm. 


A 3 A-: 


—_—_—____ >. 


A. St. Auguſtin's Cenſure againſt the Donariſts involving Proteſtants, . 


A. And why not involving Paqpiſts as welt as Proteſtants? For we have leſt vo 
do with Donatiſm than they have. What St. Auſtin ſays againſt the Donatiſts 5s 
upon the account of their Schiſm, and may indeed be applied to other. Schiſmaticks : 
Pur before they can be applied to w, they muſt prove us to be Schiſmaticks ; 
which 1s not ſo eaſy to do, as to take it for granted ; which our Author, I fee, 
moſt inclined to. But, if the Schiſmatich ſhould fall to their own ſhare, they muſt 

| take the Cenſure of St. Auſtin to themſeloes. k 


B. © > OU [Donatiſts] are with uw [ Catholics ] 5 Beptiſm, in the Creed, end 
in the reſt of our Lord's Sacraments ; but in the Spirit of Unity, in ahe 
Bond of Peace, laſtly, in the Catholick Church it ſelf, you are not with w.- 


B. Ss agree in Faith and Worſhip, and yet to divide Communion, is cer- 

tainly a notorious Schiſm. And "thus St. Auft;z proves the Donatiſts to 
be Schiſmaticks; That they had the ſame Baptiſm, the ſame Creed, the ſame 
Sacraments, but would not Communicate with. them 3 and thereby Divided 
themſelves from the Catholick Church ; did not Preſerve the Spirit of. Unity in 
the Bond of Peace, but Refuſed to own themſelves of the ſame Church. And 
this muſt be Schiſm; for nothing can juſtify a Separation, but a Corruption 
of Faith or Worſhip. But the Caſe is vaſtly different between us and the 
Church of Rome. For we have not the {fame Creed, the ſame Sacraments, and 
the ſame Worſhip : The Council of Trent has added a great many new Articles 
to our Creed ; has made a great many new Sacraments, and corrupted the old 
ones, and has introduced a new and ftrang Worſhip, the Worſhip of Saints and 
Angels, and Service in an Unknown Tongue, into the Chriſtian Church. 
And this is the Reaſon not of our Separating from , but of their Flinging us 
out of their Communion, And this Caſe St. Auſtzn ſays nothing of ; but we 
are ready to prove, That it is no Schiſm. 


E;ift153. C. The Suoraments of Chriſt, which in the Sacrilege of Schiſm you { Donatifts } 
have to Judgment, will be profitable and wholſom to you, when you ſhall bave the 
Head, Chrift, in Catholic Peace, where Charity will cover a multitude of Sins. 


C. If they 2pply this to us, then they muſt at leaft grant, That we have 
very good Sacraments in our Church, ſuch as are profitable and wholſom ; and 
convey to us all the Vertue and Benefit of Sacraments, till they can prove us 
guilty of Schiſm 2 And we defire to injoy the Benefit of our Sacraments no 
longer. 


De Unita- D. WWhoſoever believes Chriſt Jeſus to be come in the Fleſh, &c. but yet ſo dif 

te Eccleſie, ferit from his Body, which # by Church, as that their Communion is not with the 

6 4 whole, wherever diffuſed, but is found Separated in ſome part, *rs manifeſt they 
are not in the Catholic Church. | 


D. This was a good Argument in St. Auſtin's time ; when the whole Catholick 
Church was in one Communion, without any Corruptions in Faith and Worſhip 
to 


[5] | 
to juftifie a Separation. For, in this Caſe, whoever ſeparated from any Society 
of Chriſtians, ſeparated from the whole Chriſtian Church ; and nothing elſe was 
neceflary to prove them Schiſmaticks, but only their Separation 5 which was as 
viſible a Schiſm, as tearing an Arm or Leg from the Body. For when the whole 
Church was one Communion, Without any Corruptions of Faith or Worſhip, 
there could be no Diſpute which was the True Catholici Church ; and to Sepa- 
rate from the Catholick Church is certainly Schiſm. This was the Caſe of the 
Donatiſts, againſt whom St. Auſtin wrote that Book de Unitate. They had 
nothing to object againft the Faith or Worſhip of the Catholick Church ; but 
only pretended, that they Communicated with Traditors.,, or thoſe who were 
Ordained by them, that is, With thoſe who, in the Times of Perſecution, deli- 
vered up their Bibles to the Perſecutors 3 which yet was not o great a Fault 
as taking away the Bible from the People, ( which if they bad not had in thoſe 
Days, they could' not have delivered it ) and perſecuting thoſe who uſe it. 

But when the Church is divided in Faith and Worſhip, into a great many 
different and oppoſite Communions, it is a ridiculous thing for any Part of the 
Church to call it ſelf the Whole 3; and then to charge others, as St. Auſtin 
does the. Donatifts, with Separating from the Whole ; eſpccially, when ſuch a 
Separation is occafioned by ſuch Corruptions as are dangerous to Mens Souls. Which 
is vaſtly different from the ſtate of the Church in St. Auſtin's time ; and therefore 
what be ſays cannot be immediately applied to us. They muſt firft prove, that 
the Roman Church is the Catholick Church, and a Pure and Uncorrupt Church; 
and then we will grant, that not to Communicate with them is Schi(m. 


E. Th#s Churth 3s the' Body of Chrift, 4s the Apoſile ſaith, Col.1, 24. For his Cap. 2. 
Body, which is his Church. Hence ſurely 'ty manifeſt, That he who # no Member 
of Chrift, ' car1noe bave Chriſtian Salvation. Bue the Members of Chriſt are jojn'd 
#0 edch other by the Charity of Unity, and by the ſame | Charity | do they cohere to 
their Head, Chrift Jeſus. 


E. To ſeparate from the Body of Chriſt is certainly Schiſm ; but St, Auſisn in 
the ſame place tells us, that there is a Separation from the Head, as well as from 
the Body 3 that is, from Chrift who is the Head, as well as from his Body, which 
is his Church. The firſt is a Schiſm occafioned by Hereſy ; the ſecond is a cauſle(s 
Schiſm without any corruption in Faith and Worſhip. So that He never inten- 
ded that, for fear of Schiſm, we ſhould Communicate with a very Corrupt Church; 
but only warns us not to Separate from the Church of Chriſt, when ſuch a Church 
does not Separate from Chrift. But as far as any Church, or Society of Chriſtians, 
Separates from Chriſt, the Head, ſo far we may and ought to Separate from them. 


F.. Whoſoever therefore 1s Separated from thu Catholick Church, how laudably ſo- Epiſt.1 53. 
ever he thinks himſelf to live, for thu only Crime, that he # diqey'd from the Unity 
of Chrift, be ſhall not bave life, but the wrath of God abideth on him. 


F. As for the evil and danger of Schiſm, we perfectly agree with this Father ; . 
and will ſay as Ill things of it, a5 the Church of Rrme her ſelf can defire : But 
we are not afraid of theſe Ill Conſequences of Schiſn;, while we are no Schifs 
maticks, : 


G. OW St. Auguſtin places the Donatiſts Schi/m #n their not jomning wich Ca- 
tholicks 52 Religrows Offices, In forſaking all Chriſtian Aſſembaes, In 1.6 - 
partaking with them of the Euchariſt, In Prayers, &c. Whence be concludes them 
; . i0t 


& 
3s , 


Ea, __ [: 6 ] | 
to the Catholic Church, Not eo be Members of Chriſt's Myſtical Bray, 


29 to belong | - "2g: 
barity, Not Sacraments fo Benefit, Not . Prety with Hope, nor $atv 


Not to have C 
vation. 


G. {| HIS is all very true, and"this was the CharaCter of the Donatiſt Schiſm. 

They were charged with no Hereſy, for they were Guifty-of rione 3 but 
only with Separating from the Communion of the Catholick.Church, in Prayers, 
and Sacraments, :which is a Separation; and if it be Cauflefs, as'it was in the 
Donarifts, has- the Guilt of Schiſm.; But is a very juſt Separation, and nv Schiſm, 


if it have a juft Cauſe. | 2384457 
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H. Have Prelatical Proteftants of Great Britait and: Ireland: avy viſible Come 
munion, in the Eucharift or other Divine Setvice,' with any'Chrsftian: Church: or 
Earth ? If they have not, as #s undeniable, then according to Se: Aviguſtin, they ard 
not in the Catholic Church, are not Members. of Chriſt, are without Charity, vene- 


ficial Sacraments, hopeful Holineſs, and eternal Salvation. _ IeTe] 


H. Do the. Prelatical Proteſtants of Great Britain and Ireland: tefuſs Commu- 
nion with, or deny Communion to, any \Church? or: Earth, without aiCauſe 2:1f: 
they do-not,they are Innocent'; if they fay we'do, let them! prove it: \We'hyvenwosi 
thing in our Worſhip that can-hinderany Chriſtian (not Roman-Catholicks then 
ſelves ). from Communicating with us 3. and” then ,/ if they: willnot don it. ig 
their own-:Faults. We refuſe Communion with mo: Church # with whorn we 
can Communicate without Sin 3 and it is no Fault to refuſe Communion, when 

- it cannot be had without Sin.- ' And therefore; we are ftill;sn.cbe-Catbolick Church, 
( and, I believe, the beſt Reformed. 'part - of. the: Catholigk Spent fee ane 
Members of Chriſt, have true Chriſtign Charssy.( {o. much; even forthe Church, 
of Rome, that it is made by themſelves an Argument agajuſt us' } and-therefore 
doubt not to receive all the benefit of Sacraments'; and, if we live holily, -to 
receive the Fruits of it in eternal Salvation. ; = | 
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I. And thi Cenſure by ſo much the more juſtly belongs to them, 4 Fe Schiþm 
1s more coneumacious, their Calumnies againſt the Catbolick, Church more horrid, aud 
their Defetion'by Hereſie, ai well as Schiſm, wider than.the Donatts,' | -: 


. ASTTT TO OY Ot IHEFTHICT TE: CTET 544 

1. Contumacy can never be in a good Cauſe, and that ye are ſane _ours/is; 
Though had he known any thing of the Story of the-Donatiits, he would have 
known, That no Man can be more conſtant, ang vertuouſly ſteddy, in a good 
Cauſe, than they were contumaciouſly Obſtinate in a _ bad one. We do-not 
calumniate the Catholick, Church, God forbid ! nay, not the Roman Church ; for 
though we ſay a great many Ill things.of them, they are True, and. that; is.'no 
Calumny. And are we the greater Schiſmaticks, becauſe we juſtifie-ogt Separa=- 
tion, by laying the Fault on the Corruptions and Innovatians of the Church of 
Rome ? If the Donatiſts could have done fo, St. Auſtin would not have thought 
them ſo much the worſe Schiſmaticks, but -no, Schiſmaticks' at all; And as for 
Hereſy, when This Author can prove us guilty of that, we will allow our ſelves. 
to be worſe Schiſmaticks than the Douatilts were. bo 4 


The End. 


